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brought her there, and that she could only be delivered, 
aecording to the forms of the shastrü, after suffering the 
punishment due to her. Vijüyü became impatient and 
clamorous; till Yümü told her, that if she could get the 
merit of the Boodhastúmëë vrütü transferred to her by. 
some one, she might deliver her mother. Yümü further 
informed her, that on earth a certain queen, who bad per- 
formed the Boodhashtüméé vrütü, had been three days in 
the pains of child-birth; and that, if she would perform a 
certain. ceremony, which he described to her, the queen 
would be delivered, and would in return transfer the merits 
of this vrütü to her mother, who would immediately be de- 
livered from torments. Vijüyü took this advice, and thus 
procured the deliverance of her mother from hell. 


Yümü's principal names are: Dhürmü-rajü, or, the holy 
king.—Pitripütee, the lord of the ancients.—Sümüvurttee, 
he who judges impartially —Prétii-rat, the lord of the dead. 
—Kritantü, the destroyer.—Y ümoona-bhrata, the brother of 
Yümoona*.—Shümünü, he who levels all.—Yümüc-rat, the 
chief of the fourteen Yümüs*.—Yümü, he who takes out 
of the world.—Kalü, time.—Dündudhürl he who holds 
* the rod of punishment.—Shraddhü-dévü, the god of the 
ceremonies paid to deceased ancestors; or, he who eats his 
share of the shraddhi.—Voivüswütü, the son of Vivüswüt, 

dile ta he who kills, or puts an end to life. 


LE ae | NT rip £$ | 
je river Yémossi) 
* has thirteen Sesistants, whose names are here given as different 
names of this judge of the dead. 
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SECT. XIL.—'The Worship of the * Host of Heaven." 


Tur Hindoos, like other idolatrous nations, have gone 
into the worship of the heavenly bodies. The planets, the 
constellations, the signs of the zodiac, tlte stars in general, 
the star Canopus‘, the star Kalü-poorooshü, &c. have all 
been deified, and are worshipped with appropriate forms of 
petition, praise, &c. some of them at the festivals of other 
gods, and others at different times. "The constellations are 
worshipped separately at the births of children, as well as 
at the anniversaries of these births till the time of death. 


Some persons suppose, that the worship of the elements 
was the primitive idolatry of the Hindoos, and that of heroes 
the invention of later times. “It is plain, however, that the 
védiis, supposed to be the most ancient of the Hindoo 
writings, countenance the worship of deified heroes. . These 
books contain accounts of Brümha, Vishnoo, and Shivü, and 
most of the other deities. A paragraph in the Rig-védii 
speaks of the gods choosing Indrü to be their king, whom 
they placed on a à throne fancifully constructed with texts of 


-the védü: (amongst all the gods none are charged with ` 


greater crimes than Indrü, who seduced the wife of his 


spiritual guide :) indeed from a variety of facts it is highly. 


probable, that to the védüs we are to attribute the founda- 
tion of this whole fabric of superstition. These books 
contain. | prayers to procure the destruction of enemies, as 
well as encourage the watuq of widows alive, which is 


* Called us the Hindoos Ugüstyü. the sage. 

* * O fire, let these women, with bodies anointed with ghee, eyes 
(coloured) with stibium and void of tears, enter the parent of water, that 
they may not be'separated from their husbands, may be in union with 
excellent husbands, be sinless, and be jéwels among women. Rig-eédi. 
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surely a far greater:crime than any thing done in the pre- 
sence of the images of Ramü or Krishnü. The ancient 
idolatry, therefore, seems to have been as corrupt as any 
thing practised at present. Is it not probable that the 
horrid worship of Moloch was really that of the element 
of fire ? 1 ; 





I do not find, however, that the heavenly bodiés are 
worshipped on the tops of houses, as appears to have been 
the case among those nations from whom the Jews learnt 
their idolatry. It is said of Manasseh, that * he worshipped 
all the host of heaven, and served them.’ Josiah, the son of 
Manasseh, put down all that burnt incense unto Baal, to the 
sun, and to the moon, and to the planets, and to all the host 
of heaven. By the prophet Jeremiah God threatens, that 
the people shall bring out the bones of the king of Judah, 
of the princes, priests, prophets, and people; and adds, 
“And they shall spread them before the sun, the moon, 


„and all the host of heaven, whom they have served; they 


shall not be gathered nor be buried; they shall be for dung 
upon the face of the earth’ By the = Zephaniah, 
God threatens to cut off them * that worship the host of 
* heaven upon the house-tops. Stephen, in rehearsing the 


» history of the children of Israel before the Jewish council, 


declares, that God formerly gave up their forefathers to 
worship the host of heaven; and mentions among other 
pos of worshig > the star of the god Remphan. 


< This | worship, which has been so aon among heathen 
nations, seems to have originated in judicial astrology, and 
in the belief that the heavenly bodies have a great influ- 
ence upon human events. Hindoos, whose birth under a 
supposed evil planet has been ascertained, .are often filled 
with melancholy; some abandon themselves to despair, 
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vareless of what becomes of an existence connected with 
such omens. The reader will perceive, in reading the ac- 
count of Saturn, to what a degree the Hindoos dread the 
influence of this, planet, especially at the time when it is in 
a certain sign. Against fears of this kind the prophet 
Jeremiah warned the Jews: ‘Learn not the way of the hea- 
then, and be not dismayed at the signs of heaven, for the 
heatheh are dismayed at them.’ 


f 


«SECT. XIII.— The Worship of the Nine Gruhus a" 
Planets. 


Ar the great festivals a small offering is presented to all 
the planets at once; but except on these occasions they are [ 
never worshipped together. They are, however, frequently 
worshipped separately by the sick or unfortunate, who sup- 
pose themselves to be under the baneful Influence of some 
planet. At these times the nine planets are worshipped, 
one after the other, in regular succession. "The ceremonies 
consist of the common forms of worship before other 
images, and close with a burnt-offering to each PRA 


To Sooryü are offered in the hora ilice small pieces. 
of the shrub ürkü'; to Chündrü, those of the pülashüs; to 
Mars, those of the khüdirü^; to Mercury, those of the üp- 
amargii!; to Jupiter, those of the üshwütt'hü*; to Venus, 
those of the ooroombürü 3 to Saturn, those of the shamés'; 


* These stars are called die 3 because ` they make known to people 
good and evil. ` m eo 


-t Asclepias gigantiz. 2157 Baten Wosddia: 
^^ Mimosa catechu. - (700 ' Achyranthes aspera. 
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to Rahoo, blades of dóorva grass; and to Kétoo, blades of 
kooshü grass. 


` In honour of Sddryti boiled rice, mixed with molasses, is 

burnt; milk is to be mixed with the rice offered to Chün- 
dri; with that to Mars, curds; with that to Mercury, cla- 
tified butter: to Jupiter is offered frumenty; to Venus; 
boiled rice alone; to Saturn, various kinds of food; to 
Rahoo, goat’s flesh or fish; to Kétoo, blood from the car of 
a goat, mixed with rice. 


The, image of Sóooryü is to be a round piece of mixed 
metal, twelve fingers in diameter; that of Chündrü is to be 
like a half moon, a cubit from.end to end; that of Mars, a 
triangular piece of metal measured by the thickness of six 
fingers;. that of Mercury, a golden bow measuring the 
thickness of two fingers from one extremity to the other; 
that of Jupiter, like a flower of the water-lily; that of 
Venus, a four-square piece of silver; that of Saturn, an 
iron scymitar; that of Rahoo, an iron mükürü ; and that of 
Kétoo, an iron snake. E 


` The fees accompanying the worship of the different pla- 
nets are various: at that of Sooryü, a milch cow; of Chü»- 
drü, a shell; of Mars, a bull; of Mercury, a morsel of 
gold; of Jupiter, a piece of cloth; of Venus, a horse; a 
Saturn, a black cow; of Rahoo, a piece of iron; an 
Keto, a goat. : : 


When the officiating bramhün performs the UPS. of 
separate planets, he must put on vestments of divers colours, 
and offer different kinds of lowers. 
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SECT. XIV.—Riivee™, the Sun. 


Tuts god, the son of Küshyüpü, the sage, is painted red. 
He holds a water-lily in each hand, and rides in a chariot 
drawn by seven yellow” horses. — 


"Rüvee, as one of the planets, is worshipped only at the 
great festivals. The Jyotish-tütwü says, that if, a person 
be born under the planet Rüvee, he will possess an anxious 
mind, be subject to disease and other sufferings, be an 
exile, a prisoner, and endure much sorrow from the loss of 
his wife, children, and property. + 


This god has been already noticed under the name of 
Soóryü: but in that account several particulars were 
omitted by mistake; and which I insert here, though they 
properly belong to another form of this idol.—While bath- 
ing, the Hindoos repeat certain incantations, in order to 
bring the waters of all the holy places in the heaven of this 
god into the spot where they are standing, and thus obtain 
the merit of bathing not only in Günga, but in all the sa- 
cred rivers, &c. in the heaven of Soóryü. After bathing 
too the Hindoos make their obeisance to this god in a 
standing posture ; the more devout draw up their joined . 
hands to the 1 forehead, gaze at the sun, make prostration 
to him, and then turn round seven times, repeating certain 
forms of petition and praise. On these occasions they hold 
up water in their joined hands, and then * pour out a drink- 


oling. t the sun, 


“Wiwa the terrific being which sprung out of Shivi's 


m xa Blivee-varis or Sunday. 
a Not green, as mentioned by Mr. Maurice. 
VOL I. N 
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bunch of hair went with all the bhóotüs, &c. to destroy 
Dükshü's sacrifice, all the gods-being present, this monster 
seized on Sööryú and knocked out his teeth: in conse- 
quence, at the time of worship, only soft things, as flour, 
&c. are now offered to this god, such as a toothless old man 
might eat. . 


Soóryü is charged in the Mühabharütü with ravishing 
Koontee, a virgin, from whence Kürnnü, a giant, was born. 


` —— 


SECT. XV.—Somii°, or Chitndrii, the Moon. 


THE image of Somü is that of a white man, drawn by 
ten horses, or sitting on the water-lily. With his right 
hand he is giving a blessing, and in the other he holds a 
club. 


In the work called Üdhikürüni- mala, a sacrifice is or- 
dered to be performed to Somü, and the worshipper ís 
— a place in the heaven of this god. 


All the Hindoo ceremonies are regulated by the rising or 
5 setting, the waxing or waning of the moon. The J yotish- 
tütwü says, *1f a person be born under the planet Somit, he 
will have many friends ; will possess elephants, horses, and 
palanqueens ; be honourable and powerful; will live upon 
—— mage rest on superb couches, &c.' 

Y A. PRA P Hindoo Bikes. are said to es descended from 
Somü by Rohincé?, and are called the children of the 1 moon. 


M OT od i 
° Tensa Sanksi a dud d, > The ad Š de š 
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The first of these was Boodhú, and the forty-sixth Yood- 
hist'hirü. f^i ; 
. 

This god ona certain occasion was forcibly carried away 
by Güroorü, the bird on which Vishnoo rides, and delivered 
up'to the giants. The giants, anxious tg become immortal 
as well as the gods, promised Güroorü that if he would 
bring.the moon by force, so that they might drink the 
nectar supposed to exist in the bright parts of that planet, 
they would deliver his mother from the curse pronounced 
against her by her son Üroonü, by which she had been 
doomed to become the slave of her sister. Güroorü soon 
seized the god, and placed him trembling among the as- 
sembled giants; but while the latter were gone to bathe, 
and prepare for partaking of the. waters of. immortality, 
Indrú arrived and delivered the captive, and thus disap- 
pointed these implacable enemies of the gods. 


Somü is charged with seducing the wife of Vrihüspütee, 
his preceptor. See p. 93. 


The chief names of this god are: Somü, or, he from 
whom the water of immortality springs.—Himangshoo, he 
whose beams are cooling.—Chündrü, he at whose rising 
people rejoice.—Indoo, the great.—Koomoodü-bandüvü, 
the friend of the flower Koomoodü& .—Vidhoo; he who 
causes the gods to drink the water of life.—Soodhangshoo, 
he whose rays are as the water of life.—Oshüdhéeshü, the 
lord of medicinal plants.—Nishapütee, the lord of night.— 
Übjü, he who was born from the waters.—Joivatrikü, the 
preserver of e Gia he who pare esse: : Piq 


a Nymphea lotus. [Ue Onde do N die 
———— 4 vot M x awed irae 
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he on whose lap sits a deer'.—Kulanidhee, he with whom 
are the külas*,—D'wijürajü, the chief ofthe bramhüns.— 
Nükshütréshü, the lord of the planet% Kshüpaktiri, he 
who illumines the night., 


— 
SECT. XVI.—Miingiili', or Mars.» 


Tus god is painted red; rides on a sheep; wears a red 
necklace, and garments of the same colour; and has four 
arms: in one hand he holds a weapon called shüktee; with 
another he is giving a blessing; with another forbidding 
fear; and in the fourth he holds a club. 

* 

‘If a person be born under the planet Müngülü, he will 
be full of anxious thoughts, be wounded with ‘offensive 
weapons, be imprisoned, be oppressed with fear from rob- 
bers, fire, &c. and will lose his lands, trees, and good 
name,’—Jyotish-titwit. 


-— 


here — KV diii" jM 


NI 


Tie god has fourarms; in one band he hos the "us 
— a another a scymitar, ae tlie 


dam of the birth of Boodh in the following sti s x: 
* Küla is the one 16th part of the disk of the moon, viz. hue" i 
which it increases or decreases in one day. 
* Müngüli-vart, or Tuesday. ‘Mingiif is also ealied Uagurükl, or, e 
who travels; Koojü, the son of the earth; and Lohitangt, the blood- 
loue 1 Ar . ign * han. "-3 M r. 


v Boodht-vart, or Wednesday. ‘The meaning of Boodhii is, the wise. 
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fourth is bestowing a blessing. He rides on a lion; is of” 
a placid countenance; and wears yellow garments. . 


The following is an account of the birth of Boodhú:—On 
a certain occasion Vrihüspütee, the spiritual guide of the 
gods, made a great feast, to which he invited all the gods. 
Chündrü was present among the rest; who, during the fes- 
tival, fell in love with Tara, the wife of Vrihüspütee. Not 
knowing how to accomplish his wishes, after his return 
home he invited Vrihüspütee to a sacrifice, begging him to 
bring his wife with him. Vrihüspütee and his wife pro- 
ceeded to the palace of Chündrü, but saw no preparations 
for the sacrifice. The former expressing his surprise at 
this cireumstance, Chündrü told him that the sacrifice was 
unavoidably delayed, and advised him to return for a short 
time to his devotions, leaving his wife at his house. Vri- 
hüspütee'consented, and during his absence Chündrü disho- 
noured the wife of his spiritual guide; who on his return, 
finding his wife pregnant, cursed Chündrü, and hurled him 
into the sea, where he continued like a cinder, leaving the 
earth in darkness for two külpüs, or 864,000,000 years. 
Vrihüspütee compelled his wife. to deliver herself, and, on 
the birth of the child Boodhü, reduced her to ashes. 
Brümha afterwards raised her from her ashes, and, thus pu- 
rified, Vrihüspütee took her to his embraces again. Sü- 
moodrii, (the sea,) incensed at his son for this horrid crime 
of dishonouring the wife of his divine teacher, disinherited 
him. Chündrü then applied to his sister Likshméé*, the 
wife of ae Sy whose power part of his sin was re- 


fal 


E: is also called Rouhinéyü, the son of Rohinéé, and Soumyt, the son er 


< Lakakade was born, like eile ay Haak o of the sea a by the. 
gods, ab PAP Gae A walt; oT eaten cm arose 


fron 
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"moved; and he became light like the moon when three days 
old. She also applied in his behalf to Parvútëë, who 
© resolved to restore Chündrü to heaven, and for this purpose 
planted him in the forehead of her husband»; who went, 
thus ornamented, to a feast of the gods. "Vrihüspütee, on 
seeing Chündrü again in heaven, was greatly incensed, and 
could only be appeased by Brümha's ordaining, that the 
lascivious god should be excluded from heaven, and.placed 
among the stars; and that the sin by which his glory had 
been obscured should remain for ever. Chündrü now 
asked Brümha to remove the vomiting of blood, with which 
he had been seized since his fall from heaven; who directed 
him, as a certain cure, to hold a deer on his knees. 


“If a person be born under the planet Boodhü, he will be 
very fortunate, obtain an excellent wife, &c. ee resi 
hitwi. 


—"— 
SECT. XVILL.—Vrihiisputee*, or Jupiter. 


Tux image of this god, the son of the sage Üngira, is 
painted yellow. He sits on the water-lily; has four arms ; 

in one hand he ` aids a roodrakshü bead-roll; in another 
al alms’ dish; in another a club; and vitii fourth he is 
-— a blessing. 


‘Vithtisptitee is preceptor and priest to the sige 
whose palaces ; he explains the védüs, and performs a num- 
ber of religious ceremo nonies, of tenes af sË 
DN bird. n x Mes eD ak e f 

Iason hae x: PUE Pong sN 
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If a person be born under the planet Vrihüspütee, he 
will be endowed with an amiable disposition; possess 
palaces, gardens, lands, and be rich in money, corn, &c.; 
obtaining the affections of all, his honours will increase ; he 
will possess much religious merit; and, in short, will have 
all his wishes gratified. Kshütriyüs, Vojshytis, and Shoo- 
drüs, if born under this planet, will be prosperous and 
happy; but bramhüns will not be so fortunate: the reason 
given is, that Vrihüspütee is a bramhün, and therefore does 
not wish to exalt those of his own cast.—Jyotish-tütwit. 


This god is charged in the Mühabharütü with deflower- 
ing the wife of his eldest brother Ootüt'hyü, 


- Names, Vrihiispiitee, or, preceptor to the gods..—Soo- 
racharyü, the priest of the gods.—Gishpütee, the elo- 
quent.—Gooroo, the preceptor —Jéévii, he who revives the 
gods*.—Angirtisi, the son of Ungira 7 Vachüspliten, the 
lord of words, viz, the eloquent, 


^ 


—— 


. SECT. XIX.—Shookri^, or the Planet Venus. = 

. _ dp EAT 
Tuis god, the son of the sage Bhri is. dressed in 
white ; sits on the water-lily; has four. ands ; in one he 
holds a roodrakshü bead-roll; in another an alms’ dish; in 
another a club; and with the other is bestowing a blessing. 
Shookrů is,preceptor.and officiating priest to the giants, 
He is represented 2 as blind of one eye ; the reason of which. 


s pihat: is, when the gods die in battle, Vrihüspütee by incantations 
` Shookri-vari, ‘or Friday. ` 


% — » 


St ie tee bole ae 
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‘vis thus related :—When Vamünü went to king Bülee, to 
solicit a present, Shookrü, being Bülee's preceptor, forbad 

his giving him any thing. The king disregarding his 
advice, the priest was obliged to read the necessary formu- 
las, and to pour out the water from a vessel, to ratify the 
gift. Shookrü, still anxious to withhold the gift, which he 
foresaw would be the destruction of his master, entered the 
water in an invisible form, and by his magic power pre- 
vented it from falling; but Vamünü, aware of the device, 
put a straw into the bason of water, which entered Shook- 
rü's eye, and gave him so much pain, that he leaped out of 
the bason: the water then fell, and the gift was offered. 


a 


‘If a person be born under the planet Shookrü, he will 
have the faculty of knowing things past, present, and fu- 

re; will have many wives; have a kingly umbrella, (the 
emblem. of royalty;) and other kings will worship him; he 
will possess elephants, horses, palanqueens, footmen, &c.'— 
Jyotish-tătwù. . 


Shookrü's daughter, Dévüjanée, was deeply in love with 
one of her father’s pupils, Küchü, the son of Vrihüspütee, 
He youth had been sent by his father to learn from 

rü an incantation for raising the dead. One day 
Devan sent Küchü to bring some flowers to be used i in 


PR 


w Ç. xa belonging to the gi i: Previously 
to t] nis, ú had been devoured several times by | diffe- 


rent t giants but Shookrú by the above incantation had 

him to life; when he tore open the bellies of these 
cannibals, and destroyed them. The giants now resolved 
to make Shookrü himself eat this boy; for which pur e 
they ca aught him in the forest, cut him into ‘the s lest 


27 Gai rin, MAD ss es aeta e 
the em it of young persons. 
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pieces, boiled him up in spirits, and invited Shookrü to 
the entertainment. Küchü not returning from the forest, 
Déviijanté wept much, and told her father that she would 
certainly kill herself? if he did not bring back her lover. 
Shookrü at length, by the power of meditation, discovered 
that he had eaten this youth, so beloved: by his daughter; 
and he knew not how to bring him back to life, without the 
attempt being fatal to himself. At last, however, while the 
boy continued in his belly, he restored him to life, and 
taught him the incantation for raising the dead; after which 
Küchü, tearing open Shookru's belly, came forth, and 
immediately restored his teacher to life. Küchü, having 
obtained the knowledge of revivifying the dead, took leave 
of his preceptor, and was about to return to his father 
Vrihüspütee, when Dévújanëë insisted upon his marrying 
her. Küchü declined this honour, as she was the daughter 
of his preceptor; at which she was so incensed that she 
pronounced a curse upon him, by which he was doomed to 
reap no advantage from all his learning. Tn return Küchü 
cursed Dévüjance, and doomed her to marry a kshütriyü ; 
which curse after some time took effect, and she was 
married to king Yüjatee. After Dévüjancé had borne two 
children, she discovered that the king maintained an illicit 
connection with a princess of the name of Sümmisht'ha, 
by whom be had three sons. She - N to her father 
Shookrü, who pronounced a curse on ateei; when his 
hair immediately became grey, his teeth fell from his head, 
and he was seized with complete decrepitude. Yüjatee 
remonstrated with his father-in-law, and „asked him who 
should live with his daughter, who was yet young, seeing 
that he had brought old Ps upon him. Shookrú replied, 


k. A The Hindoo children often anta is ret a oe ou 
from their parents, ` 
VOL. I. 9 š 
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that if he could persuade any one to take upon him this 
curse, he might still enjoy connubial felicity. Yiijatee 
"returned home, and asked his eldest son by Dévüjanéé to 
take this curse for a thousand years, and possess the king- 
dom ; at the close of which time he should become young 
again, and continue in the kingdom: but this son, his 
brother, and the two eldest sons of Sümmisht'ha refused 
the kingdom on these conditions; which so enraged the 
father, that he cursed them all. The youngest son, how- 
ever, by Sümmisht'ha accepted the conditions, and instantly 
became wesk and de«repid; when the father assumed his 
former youth, and returned to the company of his wives. 


Names. Shookrü, or, he who sorrows at the deo 


of the giants.—Doityü-gooroo, preceptor to the gi 
Kavyü, the poet.—Ooshiina, the friend of the ps 
: ze the descendant of Bhrigoo. 


—),9— 
SECTION XX.—Shiünee*, or Saturn. 


dà. P = as j É 
° Tats god is dressed in black; rides on a vulturef; has 
four arms; in one he holds an arrow; in another a javelin; 


1-439 P Z 


_ © Shiinee-varii, Mus. One of the names of Shünce is Shünoish- 
viz, he who travels slowly. i^ 
Mia This god is represented as sitting on this bird, GG u to denote his 
destructive power. Saturn, in the Grecian system of idolatry, was repre- 
_ sented ‘as devouring his children. The vultures in Bengal are highly 
useful in devouring the dead bodies of men and beasts, many of which 
LAE e. and on the banks of rivers. Tt is astonishing how 
` ee collect wherever a dead body falls, though one of them 
sen seen in the place for weeks or months before ; illus- 
manner, the words of our Lord, “ Whereso- 
icem will the yultures be pent together." Matt. 
xxiv, 28. 
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in another a bow; and with the other is giving a blessing. 
He is said to be the son of Soóryü by Chaya. . 


AM the Hindoos exceedingly dread the mana baneful 


iibi of this god, and perform a number of ceremonies 
to appease him. Many stories of him aye to be found in 
the writings of the Hindoos, such as that of his burning off 
the head of Günéshü; his burning Düshürüt'hü's chariot 
in his descent from heaven; his giving rise to bad harvests, 
ill fortune, &c. Ey 

* f a person be born under the planet Shiinee,’ says the 
Jyotish-tútwú, * he will be slandered, his riches dissipated, 
his son, wife, and friends destroyed; he will live at variance 
with others; and endure many sufferings,’ The Hindoos 
are under constant fear of bad fortune from this planet, 
Some persons, if absent from home at the time of his 


appearance, return through fear, and others forsake their 


business lest théy should meet with misfortunes. If one 
person persecute another, the latter sometimes takes it 
patiently, supposing it to arise from the bad fortune which 
naturally springs from the influence of this star, The 
Hindoos believe that when Shünee is in the ninth Stellar 
mansion, the most dreadful evils befal mankind : hence 
when Ramü broke the bow of Shivü, w was the condi- 
tion of obtaining Sëëta i in marriage, us earth 
sunk, and the waters of the seven seas were united in one, 
a Pürüshoo-ramü, startled at the noise of the bow, exclaimed, 
“Ah! ee one has laid hold of the hood of the snake, 
or fallen under the ninth of Shiinee,’ At presént, when a 
Lain ‘obstinate, and will not hearken to reason, a bye- 
stander says, * I suppose he has fallen upon Shünee, or he - 
has his hand upon the hood of the snake, viz, 
— his own destruction.” | When Rami found that 
%2: 
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some one had stolen Sééta, in the midst of his rage he 
exclaimed, * This person must have been born when Shünee 
owas in the ninth mansion,’ 


— 
SECTION XXI.—Rahoo*. 


i Tuis god, the son of Singhika, is painted black: he 
rides on a lion; has four arms, in three of which he holds 
ascymitar, a spear, and a shield, and with the other hand 
is bestowing a blessing. 


“If a person be born under the planet Rahoo,’ says the 
work already quoted, * his wisdom, riches, and children will 
be destroyed; he will be epu to many afflictions, and 
be netics to his enemies.’ 


u Bahco : was originally a giant, but at the churning of the 
sea he took his present name and form; (that is, he became 
one of the heavenly bodiesi;) which transformation is thus 
described in the pooranüs :—At the time when the gods 
churned the sea to obtain the water of life, Sooryü (the 
sun) and Chündrü (the moon) were sitting together. When 
the nectar 3 these gods hinted to Mishoo, that one 
of the c < who had drank of the nectar was not a 
god, but one of the giants. Vishnoo immediately cut off 
a j but after. drinking the water of life, deither the 

ra & Ux a ^ Pb F i ss * 

? ‘The ascending node. di: | ko 

A | We are here reminded of Jupiter's slanting Calisto, the TNR 
© of Lycaon, king of Arcadia. It will be remembered, that when'her dis, 
"OA ame known, Juno turned her into a bear, which Jupiter after. 
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head nor the trunk eould perish. "The head taking the 
name of Rahoo, and the trunk that of Kétoo, were placed 
in the heavens as the ascending and descending nodes; 
and leave was granted, by way of revenge on Sóóryü and 
Chündrü, that on certain occasions Rahoo should approach 
these gods, and make them unclean, se that their bodies 
should become thin and black. The popular opinion, how- 
ever, i5, that, at the time of an eclipse, Rahoo swallows the 
sun and moon, and vomits them up again*, 


Many persons perform a number of ceremonies on these 
occasions, as, those to the manes; pouring out water to 
deceased -ancestors ; repeating the names of the gods; set- 
ting up gods; making offerings, &e. The Jyotish-tütwü 
declares, that performing these duties now is attended with 
benefits infinitely greater than at other times. Nobody 
must discharge the fæces or urine, or eat any food, un- 
til they have seen the sun or moon after the eclipse, 
though it be till their rising the next day. He who does 
not observe this law, will. have a million of hells in one. 


Names. 'lTümü, the dark, or, he who is possessed of a 
— eem of the — of paw he 


Bares hissy ze 
/* Tt is a most unaccountable coincidence in the not s of remote 
nations, that thé Chinese and the Greenlanders, as wel ie Hindoos, 


eau think that the sun or the moon is devoured at the been eclipse. 
“As sopn as. they (the Chinese) perceive that the sun or moon begins to 
be e darkened, they throw themselves on their knees, and knock their fores 
heads against the earth. A noise of drums and cymbals is immediat 
heard throughont the whole city. This is the remains-of e 
‘opinion entertained in China, that by sugh a. horrid din they assisted the 


a 


suffering luminary, and prevented it from being devoured by the celes- «e 


j that a 







al dragon.. Grants in bl History of Greenland, ss 
«custom exists among mhogan uy. HONE SENJ 
it either from the Hindoos or the Chinese, pue 
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e vli and aRerminis vomits up the wut ot disi 
ianao, he who shines in the heavens.—Soinghikéytt,, 





the s of E Sainpas, he who afflicts the 
^ moon. ` 
Wand 7 ' i 
i e. x — ` 
c SECTION XXII —Káoo'. . 
io Wwercmer cs VE. i 


= Kzroo is the ‘headless’ trunk- of Bakaj ahidi oecune, 
immortal at the churning of the sea, This god is painted 
of a light green colour. He rides on a vulture; in one 

, bee at sieh, sedit tie other isabeti 
blessing. B uL 
"e Mae RWEOI ' Ex xu at So 
Mee EL Fi, ewes CORN Cof. uz UV cr 
d asses ems en, icis 
; | may be eil the Hindoo: Cangeridg... 
-Idare not say, that I have given every deity of this 
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CHAP. III. 
6F THE GODDESSES. 


— . 

: SECT. L—Doorga, ——— *i 
IN those parts of the Hindoo shastrüs which treat of the 
production of the world, this goddess is spoken of as the 
female power, under the name of Prakritéé or Bhügüvütee. 
She was first born in the house of Dukshú, one of the pro- 
genitors of mankind, and called Sútëë ; under which name 
she was married to Shivü, but renounced her life on hearing 
her father reproach her husband. On her second appear- 
ance, we recognize her under the name of Parvütée, the 
daughter of Himalüyü*; when she was again married to 
Shivü, by whom she had two childreņ, Kartikéyü and 
Günéshü. ` 


Doorga has had many births to destroy the giants?, The 
reason of her being called Doorga is thus given in the — — 
Kashée-khündü :—On a certain occasion Ügüstyü, the sage, 
asked Kartikéyü, why Parvitéé, his mother, was called 
Doorga. Kartikéyü replied, that formerly a giant named 
Doorgü, the son of Rooroo, having performed religious 
austerities in honour of Brümha, obtained his blessing, and 
became a great oppressor: he conquered the three widen” 
and dethroned Indrü, Vayoo, Chündrü, Yümü, Ugnee, Vi 
roonti, Koovérü, Bülee, Eéshanü, Roodrü, Soóryü, the ei 
—Ó _The wives of the tishees were cara 1 


l " "res this name, ` 
EY Jones, not improperly, considers a as bearin 
strong resemblance to ‘Juno, ‘as well as to Minerva. diii 
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celebrate his praises. He sent all the gods from their 
heavens to live in forests; and at his nod they came and 
worshipped him. He abolished all religious ceremonies ; 
the bramhüns, through fear of him, forsook the reading of 
the védüs; the rivers changed their courses; fire lost its 
energy; and the-terrified stars retired from sight: he 

sumed the forms of the clouds, and gave rain whenever 
he pleased; the earth through fear gave an abundant in- 
erease; and the trees yielded flowers and fruits out of 
season. The gods at length applied to Shivü. Indrü said, 
* He has dethroned me ;'—Soóryü said, * He has taken my 
kingdom:' and thus all the gods related their misfortunes. 
Shivü, pitying their case, desired Parvütéé to go and destroy 
the giant. She willingly accepting of: the commission, 
calmed the fears of the gods, and first sent Kalü-ratree, a 
female whose beauty bewitched the inhabitants of the three 
worlds, to order the giant to restore things to their ancient 
order. The latter, full of fury, sent some soldiers to lay 
hold of Kalü-ratree ; but, by the breath of her mouth, she . 
reduced them to ashes. Doorgú then sent 30,000 other 
giants, who were such monsters in size that they covered 
the surface of the earth. Among them were the following: 
Doordhürüi*, Doormookhü*, Khürü*, Shirú-paneeft, Pashü- 
panees, Soorndris, Dúmúnüi, Hünoo*, Yügnúhanee', : 
Rig ae > Oograsyü", Dévü-kümpünü ^, &c. ^ At 

the sight o giants, Kalü-ratree fle ough the air 
to Parvist@@ 4nd the giants followed. her. . ` Doorgü, with 
 100,000,000 chariots, 200 úrvoodús (or 120,000,000,000) 
E 10,000,000 of swift-footed risa gl innu- 


a Dimenirao tateh- a Foul-mouthed. © Cruel. . " Mund 
nape bent. icd Wielders of the pashü, — itat 


V»gumebes ceca. Sacrifice. 
Bei like seymitars. > RADE terrific t 


the gode tremble. . : wn tte ] z Las 
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merable soldiers, went to fight with Parviit@? on the moun- 
tain Vindhá. As soon as the giant drew near, Parvút8ë 
assumed 1000 arms, and called to her a‘sistance dif- 
ferent kinds of beings, as jümbhü?, mühajámbhü*, vi- 
jámbhü', vikü'anünü*, pingakshbü', mühishi", mühogrü*, 
ütyoogrü*, vigrühuü?, kroorakshü*, hrodhünz*, krindintis, 
sünkründünü?, müha-bhüyü*, Jitantükü!, müha-vahoos, 
müha-Vüktrü^, mühé^dhürü!, doondoobhü *, doondoobhi- 
rúvú!, müha-doondoo-bhinasikü ™, oograsyü ^, di3rgü-dus- 
hünü^, méghü-késhü?, vrikanünü*, singhasyü', shookurü- 
mookhü*, shiva-rüvü-mühotkütü', shooküt-oondü*, prü- 
chündasyü*, bh&3makshüy, kshoodrü-manüsü*, oolookü- 
nétrü*, künükasyü^, kakütoondü*, khürünükhü?, déSrgü- 
greévü*, mühajünghüf, shiroddhürüs, rüktü-vrindü-jüva- 
nétrü^, vidyootjivhü, ügninétrükü k, tapünü!, dhoomrak- 
shü m", dhoomünishwasü", shoorü-chündangshoo-tapünü °, 
mühabhé&zshünü-mookhü», &c. She also brought a number 
of weapons out of her body, as üsee 9, chükrü', bhooshoon- 
dëë s, güda*, moodgürü *, tomárü *, bhindipalii$, pürighü *, 


P Malicious. a Very malicious. r [n various ways malicious, 
* Of fear-exciting countenance. t Of yellow eyes. w Like buffaloes. 
x Wra'hful. Y Exceedingly wrathful. = Warriors. ^ = Cruel-eyed. 
b Wrathfal, © Causers of crying. 4 Causing to ery excessively. 
© Fear-exciting. — f Death-conquering. £ Large-armed. — h Large- 






faced. — i Mountain-like. — * Noisy like the d e ! Ditto. 
m With noses like the | doondoobhee. a With wri 1 tenance. 
° Long-toothed. - ^» With hair like clouds. , rd-faced. 
* Lion-faced. | * Pig-faced. t Exciting terrors hy ng sounds 


like-the jackal. —« : With bills like a parrot, > * quete. 

y Terrific-eyed. ...* Little-minded. * Owl-eyed. » Gold- faced. 

4 Crow-faced. " vd Sharp-nailed. ° Long-necked. f Long-thi, 

* Large-veined. u With eves red like the yüva flower. i With 

“tongues like ligh'ning. * Fiery-eved. ^Y Inflamers, K m Smoke-eyed.. 

» With breath like smoke. ° Giving pain to the sun and moon. Uo or P 

horrid conntenanée, — * A seyinitar. — s 

t A bludgeon or club. ~ * Md 

arrow. ^ * A bludgeon. dedi A 
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koontü *, shülyü ^, shüktee*, ürdhü-chündrü?, kshoorüprü*, 
narachif, shilé tmookhit®, mühabhüllü^, pürüshoo!, bhi- 
doorü *, and mürmübhédü!. -The troops of the giant poured 
their arrows on Parvútëë, sitting on the mountain Vindhi, 
thick as the drops of rain in a storm; they even tore up the 
» trees, the mountains, &c. and hurled at the goddess; who 
eere threw a weapon which carried away many of the 
arms of the giant: when he, in return, hurled a gaming 
dart at the goddess; which she turning aside, he discharged 
another; but this also she resisted by a hundred arrows. 
He next let fly an arrow at Parvútëë`s breast; but this too 
she repelled, as well as two other instruments, a club and. a 
pike. At last Parvútēē seized Doorgü, and set her left foot 
on his breast; but he disengaged himself, and renewed the 
fight. The beings (9,000,000) whom Parvütc& caused to 
issue from her body then destroyed: all the soldiers of the 
giant; in return Doorgü caused a dreadful shower of hail 
‘to descend, the effect of which Parvütëë counteracted by an 
instrument called shoshünü". He next, breaking off the 
peak of a mountain, threw it at Parvútëë, who cut it into 
seven pieces by her arrows. The giant now assumed.the 
shape of an elephant as large as a mountain, and approached 
"the goddess; but she tied his legs, and with her. nails, 
were like scymitars, tore him to pieces. He then 
‘in the form of a buffalo, and dw horns cast 
mountains at the g tearing up the 
trees. by: ` breath of his nostrils. The goddess next 
pierced bim with her trident, when he reeled to and- fro, 
irent tee form of the pail assumed his ori- 
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W; * Abearded dart,» A javelin, © Another, * An arrow like a 
tee * A weapon like a spade. A small arrow. £ A round 
: -A yery lòng spear. = š A hatchet like a half-moon. 
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ginal body as a giant, with a thousand arms, and weapons 
in each. Going up to Parviitt3, the goddess seized him 
by his thousand arms, and carried him into the air, from 
whence she threw him down with dreadful force. Perceiv- 
ing however that this had no effect, she pierced himin the 
breast with an arrow; when the blood „issued in streams 
from his mouth, and he expired. The gods were now filled ^ 
with joy: Sooryü, Cliündrü, Ügnee, &c. obtained their 
former splendour; and all the other deities, who had been 
dethroned by this giant, immediately reascended their 
thrones; the bramhüns resumed the study of the védüs; 
sacrifices were regularly performed, and every thing assumed 
its pristine state: the heavens rang with the praises of Par- 
vútëë, and the gods, in return for so signal a deliverance, 
honoured her with the name of Doorga. 


Mühishü, king of the giants, at a certain period over- 
came the gods in war, and reduced them to such a state of 
indigence, that they were seen wandering about the earth 
like common beggars. Indrü, after a time, collected them ` 
together, and they went in a body to Brümha, and after- 
wards to Shivü, but met wiih no redress. At last they 
applied to Vishnoo, who was so enraged at beholding. their 
wretchedness, that streams of glory issued from. his 
from which sprang a female named Müha-may | 
Streams of glory issued also from the faces of. 
gods, and entering: Müha-maya, she became a body 








of glory 

l a mountain on fire. The gods them gave -— 

weapons to this female, and, with a frightful — 

ascended into the air. r E 
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-After the victory the gods chanted the praises of Müha- 
maya; and the goddess, pleased with their gratitude, pro- 
mised to succour them whenever they were in distress, and 
then disappeared. 


The Hindoos helieve that the worship of Doorga has 


e been performed through the four yoogüs; but that Soorútü, 


a king, in the end of the dwapürü-yoogü, made known the 
present form of worshipping the goddess, and celebrated 
these orgies in the month Choitrü ; (hence called the Va- 
süntee, or spring festival. ^ Soorütü offered a very great 
number of goats, sheep, and buffaloes to Doorga; believing, 
according to the shastrü, that he-should enjoy happiness in 
heaven as many years as there were hairs upon the different 
animals offered. | After his death, however, his case excited 


- . much discussion in the court of Yümü ; who at length de- 


cided, that thoügh Soorütü had much merit, he had de- 
‘stroyed the lives of many animals, and that he must be born 
and suffer death*from all these beasts assembled in one 
place, when he should immediately be advanced to heaven. 
Others interpret this passage of the shastrü as meaning, 
that the king was to assume in succession the forms of all 
tbese beasts, and be put to death in each form before he 
scend to-heaven. In the trétü-yoogü Ramü is said 
i the worship of Doors in the month 
from him it is continued in this pment sod 
in RR ae or autumnal festiy 
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laid aside for several days, and universal festivity and licen- 
tiousness prevail. A short time before the festival, the 
learned men and sirkars? employed in Calcutta a'most 
universally return home; some of them enjoy a holiday of 
several weeks. ' 


The image of Doorga has ten arms. ls one of her rigat 
hands»is a spear, with which she is gbesi the giant 
Mihishi; with one of the left she holds the tail of a ser- 
pent, and the hair of the giant, whose breast the serpent is 
biting. Her other hands are ali strétehed behind her head, 
and filled with different instruments of war. -Against her 
right leg leans a lion, and against her left the above 
giant.—The images of Likshmé?, Súrúswútës, Kartikéyú, 
and Gánéshü, are very frequently made and placed by the 
side of this goddess. 


On the 9th day of the decrease of the moon this festival 
begins, when the ceremony called sünkülpü s performed, 
by the officiating bramhiin’s taking into his joined hands a 
metal kosha, (which contains water, flowers, fruits, sesa- 
mum, rice, and a blade of kooshü grass,) reading an incan- 
tation, and promising that on the succeeding days such. a 
person will perform the worship of Doorga. Aft 


oa is ^ before a pan of water 
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the moon, the same ceremonies are performed before the 
pan of water; and, with some trifling variations in the offer- 
ings, continued on the 16th, — 18th, 19th, and 20th. 
On the 21st day of the moon, at the close of the worship, 
what is called üdhiyasü is performed. 'Th's also is a preli- 


liminary ceremony, and consists in taking rice, fruits, &c. 


and touching with them a pan of water, and afterwards the 
forehead of the image, at intervals repeating incantations. 


‘On the 22d, early in the morning, the officiating bram- 
hün consecrates the image, placing it on the spot prepared 
for it in the temple, and repeating the proper formulas. 
After this the principal ceremonies before the image begin. 
First, the business of giving eyes and life to the'images is 
performed; when they become objects of worship. In this 
curious ceremony, the officiating bramhün touches with the 
two fore-fingers of his right hand the breast, the two cheeks; 
the eyes, and the forehead of the image. When he touches 


"these places he says, ‘Let the soul of Doorga long con- 


tinue in happiness in this image.’ After this, he takes*a 
leaf of the vilwü tree, rubs it with clarified butter, and 
— over a burn'ng lamp till it be covered with soot; of 
ch he takes a little on the stalk of another vilwü leaf, 

thes the eyes, filling up with the soot a small white 

h pupil aiphe € aM o , 
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hip of Günéshü and other gods is now per- 
n ilit the demi-goddesses, the companions 
` Doorga in her wars, who are represented by the dots of 
int on the canopy which covers the image of the goddess. 
offerings presented to them consist of very small slices 
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set up with that of Doorga; to which succeeds the princi- 
pal worship, that of Doorga. First, the officiating bram- 
hún performs dhyanú; in which, sitting before the image, 
he closes his eyes, and repeats the proper formulas, me- 
ditating on the form of the goddess, and repeating to 
himself, ‘I present to the goddess all these flowers, fruits, 
&c. [here he goes over all the offerings;] I slay all these” 
animals,’ &c. He then calls the goddess, saying, *O god- 
gess, come here, come here; stay here, stay here. Take up 
thine abode here, and receive my worship.’ The priest 
next places before the image a small piece of square gold 
or silver, for the goddess to sit upon, and asks if she has 
arrived happily ; adding the answer himself, ‘Very happily, 
After this water for washing the feet is offered, by taking it 
with a spoon from one vessel, and pouring it out into an- 
other, while the incantation is repeated. Ten or fifteen 
blades of doorvü grass, a yüva flower, sandal powder, rice, 
&c. are then offered with an incantation, and laid at the 
feet of Doorga. Next follows water to wash the mouths 
curds, sugar, and a lighted lamp. Then water to wash the 
mouth, and to bathe; tL4' cloth, or garments; then 
jewels, or ornaments for the feet, arms, fingers, nose, ears, 
&c. with sandal wood, and red or white lead; then flowers 
of different kinds, one at a time, with a. separate ini 
tation for each flower; also a vilwü leaf, with-some powder 
of sandal wood put upon it. Then are offered thrice suc- 
cessively two handfuls of flowers of different Kinds; 
wards incense, a lighted lamp, and meat offerings. At the 
close; the bramhün walks round the image seven times, 
mere of petition indi $e boe qe 
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in the house, puts his left hand on its forehead, marks its 
horns and forehead with red lead, and readš an incantation, 
în which he offers it up to the goddess thus: “O goddess, I 
sacrifice this goat? to thee, that I may live in thy heaven to 
the end of ten years.” He then reads an incantation in its 
ear, and puts flowers, and sprinkles water, on i*s head. The 
instrument with which the animal is killed is consecrated 
by placing upon it flowers, red lead, &c. and writing on it 
the incantation which is given to the disciples of Doorga. 
The officiating bramhün next puts the instrument of death 
on the neck of *he animal, and, after presenting him with a 
flower as a blessing", then into the hand of the person ap- 
pointed to slay the animal, who is generaly the black- 
smith", but sometimes a bramhün. The assistants put the 
gont's neck into an upright post, excavated at the top so as 
to admit the neck betw xt its two. sides; the body remaining 
on one side of the post, and the head on the other. An 
earthen vesse! containing a plantain is placed upon a plan- 
tain leaf; after which the blacksmith cuts off the head at one 
blow, and another person holds up the body, and drains out 
the blood upon the plantain in the bason. 1f the person 
who performs the sacrifice does not intend to offer the flesh 
to Doorga*, the slayer cuts only a small morsel from the 
aea it on the rene when some one carties it, 






oa are offered. 

Ert cam the 1 Hindoos fora fee diro a ees 
while presenting a fiower. ow 
lw The Ha cc covet the honour of entting off the | head of an í 
dexterously at the time of these sacrifices. If it be not done at one b 
they drive the blacksmith away in disgrace, ' ~The shastrüs have a 
mounced vengeance on the person who shall fail to cut off the head at 


one blow: his son will die, or the goddess of fo e (1 will 
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and the head, and places them before the image, putting on 
the head a lighted lamp. After all the animals have been 
thus killed, and some of the flesh and the heads carried 
before the image, the officiating bramhün repeats certain 
prayers over these offerings, and presents them to the god- 
dess, with the blood which fell on thg plantains: then, 
taking the blood from the bason, he puts it on a plantain 
leaf, and. cuts it into four parts, presenting it to the four 
goddesses who attend upon Doorga. 


Offerings of rice, plantains, sugar, sweetmeats, sour milk, 
curds, pulse of different sorts, limes, fruits, &c. are next 
presented with prayers. Now the names of Doorga are 
repeatéd by the priest, who afterwards presents campho- 
rated water to the goddess; then betle-nut, limes, spices, 
&c. made into what is called panü'. After repeating a 
number of forms of praise, this part of the service closes 
with the prostration of the officiating bramhün before the 
idol. Next, food is presented with many prayers to the 
goddess; which food consists of what is called khéchürü x, 
fried fruits, fried fish and flesh, &c. About four in the 
aftgrnoon, large quantities of food are presented to the 
"m amongst which are, prepared greens of three or 


four kinds; ; prepared peas of three or four kinds; 

fruits, sweet potatoes, &c.; fried fish, mixed with of 
four or five different sorts; the flesh of sheep and goats, 
stewed in two or three ways; preparations of tamarinds, 
two or three sorts; rice boiled in milk, two or three sortss 
fifteen . or sixteen sorts of sweetmeats, &c.; all which are 


offered with separate prayers: er imc ini Sa 
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"The bramhins are entertained either with sweetmeats, 
' er prepared food, by the person at whose house the wor- 
ship is performed: some of them are expressly invited, and 
others attend to see the ceremonies. The food which has 
been presented to the goddess, being considered almost as 
ambrosia, is given,to the guests with a sparing hand; some 
of whom (mothers) beg to take a morsel home to cure their 
children, or relatives, of diseases. Food is also sent. to the 
neighbours, and persons of inferior cast carry away great 
quantities*. 


< In the evening the officiating bramhün waves a brass 
candlestick, or lamp with five lights, before the goddess, 
repeating incantations; afterwards a shell with water in it, 
and then a piece of cloth. At night the temple is lighted 
up, and, about eight o’clock, unleavened bread, butter, 
fruits, sweetmeats, curds, milk, &c. are presented to the 
goddess. At midnight some persons repeat the worship; 
but in this case the offerings are few, and there are no 


bloody sacrifices. 


umber of prostitutes, richly dressed and almost covered 
ents, to dance and sing before the idol. The 
n s are exceedingly obscene; the dances highly indecent; 
and the dress of the dancing women no less so; ; their cloth- 
he oes so fine as pearecly to deserve the name of a 


EC After the worship of the day, many rich men engage a 
n 








T 


r several families of brambiins are sup- 
toa temple, a bs RET prè- 
a festival these families 
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to keep out the crowd, as well as Europeans, who are care- 
fully excluded. Six, seven, or eight women thus dance 
together, assisted by music, for about four hours. Rich 
Spectators, when remarkably pleased with a part of the 
song, throw to the singer as much as, four, eight, or six- 
teen roopees;" beside which, those who engage these 
women make them presents of garments, and of consider- 
able süms of money. The sons of the rich natives are 
highly pleased with these dances. 


On the second day, the worship and sacrifices are much 
the same as on the first, except that the bathing of the 
goddess, called the great snanú, is attended with more 
ceremonies. In this ceremony the priest first brings some 
earth said to have been thrown up by the teeth of a wild 
hog, and, mixing it with water, presents it with prayers to 
the goddess, to be used as soap. Then in succession earth 
from before the door of the king, or lord of the soil; from 
before that of a courtezan; from the side of the Ganges ; 
earth raised by ants; and, lastly, earth from any river š side, 
not the Ganges, is presented with the same ceremonies. 
After this, turmeric, fruits, and spices; the water of the 
cocoa-nut, and of the water melon; the juice of the sugar 

cane; honey, clarified butter, sour milk, milk, sa oy 
cow-dung, sugar, treacle, and different sorts of oil, are 
presented in succession, with the necessary f formulas, 
While the officiating bramhün is going through these cere- 
monies, he revolves in his mind that he is making these ` 
gifts to assist the goddess in bathing. At the close, hë 
presents ‘some water of the Ganges, and after this the water 
of four seas; or, if unable to obtain this, the water of the 
Ganges. again, A tn the water of some other river. 
are closed by a present of cloth 1 
elis In the evening, Wei denen, 


es 
» 
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to the conjunction of the stars, worship is again performed, 
in which only one bloody sacrifice is offered; and in some 
cases none. Widows fast on this day, particularly a widow 
with children; the latter deriving great benefits from — 
meritorious actions of the mother. 

On the third day, the goddess is worshipped only once, 
but the offerings and sacrifices are many; buffaldes are 
offered only on this day. A respectable native once told 
me, he had seen one hundred and eight buffaloes sacrificed 
by one Hindoo at this festival: the number slain in the 
whole country must therefore be very great. Formerly 
some of the Hindoo kings killed a thousand animals on 

these occasions’. ‘The males only are sacrificed; and they 
are in general young and very tame, costing from five to 
sixteen roopees each. None of the Hindoos eat the sacri- 
ficed buffaloes, except the shoemakers?, Each animal is 
bathed before it is slain; after which the officiating bram- 
ret red lead on its horns, and, with a Ted string, ties 
a ‘of wool smeared with red lead on the forepart of the 


Y "The father of the present king of Nitdééya, at one of these festivals, 
offered a great number of goats and sheep to Doorga. He began with 
one, and, doubling the number each day, continued it for sixteen days. 
EA. he last day he killed 33,768, and in the whole he slaughtered 65,535 

. He loaded boats with the bodies, and sent them to the neigh- 

s; but they could not devour them fast enough, and great 
numbers were thrown away.—Let no one, after this, tell us of the scru- 
re ato about destroying animal life, aud eating animal 


oie 


places the t tame bog ls aerei to Doorga byt the lowest ¢ casts, 
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ong other offerings, present spirituous liquors to the goddese. 
of the ceremonies, these persons cook and eat the flesh, drink 


eum and then, in a state KAMERA Noa 
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breast; he also puts a piece of cloth coloured over with tur- 
meric on his back, and a necklace of vilwü leaves on his 
neck, repeating prayers during these actions. The cere- 
mony of cutting off the heads of the buffaloes, and present- 
ing them to the goddess, is similar to those already 
described respecting the sacrifice of goats and sheep. 


After the beasts are all slain] the multitude, rich and 
poor, daub their bodies all over with the mud formed with 
the blood which has collected where the animals were slain, 
and dance like furies on the spot; after which they go into 
the street, dancing and singing indecent songs, and visit 
those houses where images of the goddess have been set up. 


At the close of the whole, the officiating bramhün pre- 
sents a burnt-offering, and gives to the goddess a sum of 
money, commonly about four roopees: some indeed give 
one hundred, and others as much as a thousand roopees; 

which at length return into the hands of the officiating 
bramhün. | ye 

In the year 1806, I was present at the worship of this 
goddess, as performed at the house of Raja Raj-Krishnú at 
Calcutta, The buildings where the festival was were 
on four sides, leaving an area in the middle. The r n to 
the east contained wine, English sweetmeats, &c. for the 
entertainment of English guests, with a native Portuguese ` 

or two to wait on the visitors. In the opposite room was 
1 Sereia au heaps of all kinds of. offerings 
ef In the two side rooms were the native guests, 





and. nthe ma gru of Hindoo dancing women, finely 
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the company at intervals with Hindoost'hanee songs, and 
ludicrous tricks. Before two o'clock the place was cleared 
of the dancing girls, and of all the Europeans except our- 
selves; and almost all the lights were extinguished, except 
in front of the goddess ;—when the doors of the area were 
thrown open, and a vast crowd of natives rushed in, almost 
treading one upon another; among whom were the vocal 
singers, having on long caps like sugar loaves. The area 
might be about fifty cubits long and thirty wide. When 
the ‘crowd had sat down, they were so wedged together as 
to present the appearance of a solid pavement of heads; a 
small space only being left immediately before the image 
for the motions of the singers, who all stood up. Four 
sets of singers were present on this occasion, the first con- 
sisting of bramhüns, the next of bankers, the next of 
voishnüvüs, and the last of weavers*; who entertained 
their guests with filthy songs, and danced in indecent atti- 
tudes before the goddess, holding up their hands, turning 
round, putting forward their heads towards the image, 
every now and then bending their bodies, and almost tear- 
ing their throats with their vociferations. The whole 
scene produced on my mind sensations of the greatest 
horror. The dress of the singers—their indecent ges- 
tures—the abominable nature of the songs—the horrid 
din of their miserable drum—the lateness of the hour—the- 
darkness of the place—with the reflection that I was stand- 
ing i in an idol temple, and that this immense multitude of 


rational and immortal creatures, capable of superior joys, 


were, in the very act of worship, perpetrating: a crime of 
high treason | against ! o" God of heaven, while they them- 


selves t believed. “they ` were performing a an A pr 
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excited ideas and feelings in my mind which time can 
oe hee = T 


* NEP 
t 


I Ag have given, in this place, a specimen of the 
songs sung before the image, but found them so full of 
broad obscenity that I could not copy a single line, All 
those actions, which a sense of decency’ keeps out of the 
most ipdecent English songs, are here detailed, sung, and 
laughed at, without the least sense of shame. A poor 
ballad-singer in England would be sent to the house of 
correction, and flogged, for performing the meritorious 
actions of these wretched idolaters". The singing is conti- 
nued for three days, from about two o'clock in the morning 
till nine. 

. . The next morning, between eight and nine, a short time 

is spent in worship, but no bloody sacrifices are offered, 
Amongst other ceremonies at this time the officiating bram- 
hün, in the presence of the family, dismišses the goddess, 
repeating these words: *O goddess! I have, to the best of 
my ability, worshipped thee. Now go to thy residence, 
leaving this blessing, that thou wilt return the next year: 
after which the priest immerses a looking-glass, the repre- 
sentative of the goddess, in a pan of water; and then takes 
some of this water, and sprinkles himself and the company 
with it. When the goddess is thus dismissed, the women: 
set up a cry—some even shed tears, In the afternoon the - 
mistress of the house and other women go to the image, 
pta: roopee and some betle in its hand, strew some tur- 
meric at its feet, and rub the dust of its feet on their own 


fisebepda ped those of their friends. On their retiring, the 
= X The reader will recollect that: the festivals of Bacchns and Cybele 


le n am. by the worshippers, 
i Á idc a il vn 
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crowd assemble, with their bodies daubed with turmeric, 
oil, and sour milk ; and, bringing out the image, place it on 
a stage, to which they fasten it with cords, and'carry it on 
their shoulders to the water. Itis here placed in the cen- 
tre of two boats lashed together, and filled with people; 
among whom are dancers, musicians, singers, &c. At this 
time, in many instances, men dance stark naked on the 
boat before many thousands assembled, who only laugh at 
this gross indecency. Perhaps in one place on the river 
twenty or thirty images will be exhibited at once, while the 
banks are crowded with spectators rich and poor, old and 
young, all intoxicated with the scene*. The last ceremo- 

-ñy is that of letting down the image, with all its tinsil " 
ornaments, into the river. 
že: : ol pi; 

The women of the house to which t» temple belongs . 

go to the room from whence the gor/,ess has just been 

taken, and place a pan of water upoc/the spot where the 
image stood, and put upon the top of the pan a branch of 
the mango tree. After the goddess has been drowned, the 
crowd return to the temple; and the officiating bramhün, 
taking his place by the side of the pan of water, dips the 


.* In a memorandum of my own, dated Sept. 26, 1803, I find these re- 
marke, made one evening in the course of a journey :—* About five in the 
‘afternoon we came to Bülargür. The people of about twenty villages, 

more than 2000 in number, including women and children, were assem- 
bled to throw their images into the river, this being the termination of 
the Doorga festival. I observed that one of the men standing before the 
idol in a boat, dancing and making indecent gestures, was naked. As the 
boat passed along, he was gazed at by the mob ; nor could I perceive that 
this abominable action produced any thing beside laughter. Before other 
images young men, dressed in women’s clothes, were dancing with other 
men, making indecent gestures. I cannot help thinking the most vulgar 

mob in England would have turned with disgast from these abominable 
M I have Seen ‘the ue vaipuisations —À our own 
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go tree into € the water, and iink all 
repeating incantations; and thus blessing the 
pope de dismissed, when each one clasps his neigh- 
bour in his arms. Adjourning to their own houses, they 
partake of sweetmeats, and of an intoxicating beverage 
made with hemp leaves, In a vast. nümber of instances | 






this festival is thus closed with seenes of ‘the most shame-. 
ful intqxication: almost all the Hindoos in Bengal think 
it. duty to indulge to a certain degree in drinking this 
liquor at this festival. 


| 


i 


_ Presents to the bramhüns and their wives are made on ` 
each of the fifteen days of the festival by the person at 
whose house the image is set up, if he be very rich. If he 
be not rich enough to bear so great an expense, he gives 
,pfesents on the nine or three last days of worship; and if 
he be still poorer, on the last day. These presents consist 
of gold and silver female ornaments, silk and cloth gar- 
ments, brass and: other metal dishes, basens, &c. . Some 
persons expend the greatest sums on the dances and other 
exhibitions, and others in feasting and giving present: to 
bramhüns. ' 


Some classes of Hindoos, especially those who ate the. 
disciples of Vishnoo, do not offer bloody sacrifices to 
ga, though they celebrate this festival with much. shew. 
These persons, instead of slaying animals, cut. nsin 
two, or some other —sqhetitatess and offer them to i 
aidea. ie Si Sens 


Fa Mee iy’ SAN de sth es Pres. ecu 
s boni Aat d os c q; Dic il Pp pits: sd 

“In the month Choitr a nu er of Hindoos. 
to goddess, after th 
val this MUR og ids wr bi bvar oat Gar bac d "dune 
d into the 


LAE. EY 
















"3 e mul ol š d ws 
IM Doorga, made Áo. Siret resi ie 
by -—— 'and Wessippped na » DEM 


À 
aut 


EYI A. 


sin e year 1808, a bramhün of Calentta, "Á E 
E brated the worship of Doorga, pretended that he had seen 
the goddess in a dream; who had declared that she would 
mot descend into the river till he had sacrificed his eldest 
son to her: and that when the people went to convey the 
~ image to the river, it was found so heavy that it could not 
be lifted. Vast crowds of people flocked to see this new 
miracle, many of whom made offerings to this terror-inspir- 


ing goddess; and others assisted the poor man, by their 


contributsons, to pacify the goddess in mtt 

QUEM melli d e 3 
nies nhe a A ML vadux da n dic 

. - One of the Tüntrüs contains an SÉ sewa incarna- 
,, ien of Doorga in the form of a jackal, in order to carry the 
over the river Yümoono, when he was flying 
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“This goddess has a thousand names, among a ‘ore 
Katyaytinéé, or, the daughter of the sage Katyit.—Gourée, 
the yellow coloured.—Kaléé, the black.—Hoimüvüteé, the 
daughter of Himalüyü.—Eéshwürée, the goddess.—Shiva, 
the giver of good.—Bhüvanée, the wife of Shivü.—Sürvü- 
müngüla, she who blesses all.—Üpürna, she who amidst 
religious austerities abstained from eating even leaves.—- 
Parvitéé, the daughter of the mountain.—Doorga, she who 
destroyed the giant Doorgü ; the inaccessible.—Chündika, 
the —Ü the mother of the universe, —. ~ 
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ctm mene ten aij of Doorga. 


Tuts goddess i is said em idem different forms 

in order to geri two giants, ms and pe gepcron 
hand, ees $ Í ^ 

The following account of these wars is tiat edis 
the Markündéyü pooranü :—At the close of the tréta yoo 
these two giants performed religious austerities for 10, 
years; the merit of which actions brought Shivü from ` 
heaven*, ; Who discovered that by these works of extraordi- - 





